

  1922 - The Jews - H Belloc

  2026-09-02



1922 - The Jews - H Belloc
	1922 - The Jews - H Belloc
	THE JEWS
	PREFACE
	THE THESIS OF THIS BOOK
	THE THESIS OF THIS BOOK
	THE PRESENT PHASE OF THE PROBLEM
	CHAPTER III
	THE PRESENT PHASE OF THE PROBLEM
	THE GENERAL CAUSES OF FRICTION
	CHAPTER IV
	THE GENERAL CAUSES OF FRICTION
	THE SPECIAL CAUSES OF FRICTION	THE SPECIAL CAUSES OF FRICTION


	1. The Jewish Reliance upon Secrecy
	THE CAUSE OF FRICTION UPON OUR SIDE
	THE CAUSE OF FRICTION UPON OUR SIDE	CHAPTER VII


	THE ANTI-SEMITE
	THE POSITION IN THE WORLD AS A WHOLE
	THE POSITION IN THE WORLD AS A WHOLE
	THE POSITION OF THE JEWS IN ENGLAND	CHAPTER X


	THE PRESENT RELATION BETWEEN THE ENGLISH STATE AND THE JEWS	CHAPTER XI
	CHAPTER XII
	VARIOUS THEORIES





  
    	
      Title Page
    

    	
      Table of Contents
    

  




1922 - The Jews - H Belloc

MAR 12 942 MODERAL 8EMILE




THE JEWS

By HILAIRE BELLOC

שלום לישראל

[image: ]

BOSTON AND NEW YORK HOUGHTON MIFFLIN COMPANY


First Published 1022



To

MISS RUBY GOLDSMITH

MY SECRETARY FOR MANY YEARS AT KING'S

LAND AND THE BEST AND MOST INTIMATE OF

OUR JEWISH FRIENDS, TO WHOM MY

FAMILY AND I WILL ALWAYS OWE





PREFACE

THE object of this book is more modest, I fear, than that of much which has appeared upon that vital political matter, the relation between the

Jews and the nations around them.

It does not propose any detailed, still less, any positive legal solution to what has become a pressing problem, nor does it pretend to any complete solution of it. It is no more than a suggestion that any attempt to solve this problem ought to follow certain general lines which are essentially different from those attempted in Western Europe during the time immediately preceding our own. I suggest that, if the present generation in both parties to the discussion, the Jews and ourselves, will drop convention and make a principle of discussing the problem in terms of reality, we shall automatically approach a right solution.

We have but to tell the truth in the place of the falsehoods of the last generation. Therefore, of the three principles upon which this essay reposes, the principle that concealment must come to an end seems to me more important than the principle of mutual recognition, or even the principle of mutual respect. For it may well be that my judgment is at fault in the matter of Jewish national consciousness: it may well be that I exaggerate it, and it

is certain that one party to a debate cannot be possessed of the full knowledge required for its settlement; the other side must be heard. But neither my judgment nor the judgment of any man can be at fault on the value of truth and the ultimate evil consequences of trying to build upon a lie.

to-day upon a society still reluctant to consider it and still hoping it may return to its old neglect. It cannot so return.

I will conclude by asking my Jewish, as well as my non-Jewish, readers to observe that I have left out every personal allusion and every element of mere recrimination. I have carefully avoided the mention of particular examples in public life of the friction between the Jews and ourselves and even examples drawn from past history. With these I could often have strengthened my argument, and I would certainly have made my book a great deal more readable. I have left out everything of the kind because, though one can always rouse interest in this way, it excites enmity between the opposing parties. Since my object is to reduce that enmity, which has already become dangerous, I should be insincere indeed if from mere purpose of enlivening this essay I had stooped to exasperate feeling.

I could have made the book far stronger as a piece of polemic and indefinitely more amusing as a piece of record, but I have not written it as a piece of polemic or as a piece of record. I have
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THE THESIS OF THIS BOOK

It is the thesis of this book that the continued presence of the Jewish nation intermixed with other nations alien to it presents a permanent problem of the gravest character: that the wholly different culture, tradition, race and religion of Europe make Europe a permanent antagonist to Israel, and that the recent and rapid intensification of that antagonism gives to the discovery of a solution immediate and highly practical importance.

For if the quarrel is allowed to rise unchecked and to proceed unappeased, we shall come, unexpectedly and soon, upon one of these tragedies which have marked for centuries the relations between this peculiar nation and ourselves.

The Jewish problem is one to which no true parallel can be found, for the historical and social phenomenon which has produced it is unique. It is a problem which cannot be shirked, as the last generation both of Jews and of their hosts attempted to shirk it. It is a problem which cannot be avoided, nor even lessened (as can some social problems), by an healing effect of time: for it is increasing before our eyes. It must be met and dealt with openly and now.

That problem is the problem of reducing or accommodating the strain produced by the presence of an alien body within any organism. The alien body sets up strains, or, to change the metaphor, produces a friction, which is evil both to itself and to the organism which it inhabits. The problem is, how to relax those strains for good and to set things permanently at their ease again.

There are two ways to such a desirable end.

The first is by the elimination of what is alien

The second is by its segregation. There is no other

way.

The elimination of an alien body may take three forms. It may take a frankly hostile form—elimination by destruction. It may take a form, also hostile but less hostile—elimination by expulsion. It may take a third form, an amicable one (and that far the most commonly found in the natural process of physical nature and of society)—elimination by absorption; the alien body becomes an indistinguishable part of the organism in which it was originally a source of disturbance and is lost in it. These three ways sum up the first method, the method of elimination.

The second method, if elimination shall prove impossible or undesirable, is that of segregation; and this again may be of two kinds—hostile and amicable. We may segregate the alien element without regard to its own ends or desires: the segregation of it being upon a plan framed solely from the point of view of the organism invaded, and the reduction of the strain or friction it creates effected by the mere cutting of it off from all avenues through which it can affect its host.

But we may also segregate the alien irritant by

rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor, rictor

This book has been written under the conception that all solutions of the Jewish problem other than this last are either impracticable, or bad in morals,

${\rm or} \ {\rm both}.$
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THE PRESENT PHASE OF THE PROBLEM

I said in my last that the old solution of ignoring or denying the Jewish problem was bound to break down and had broken down, and this was tantamount to saying that the problem persists. But I said one must go farther and state the full nature of that problem as it stands at this moment before one could attempt a practical solution.

It is not enough to say that a person who imagines himself immortal and immune from disease is, as a fact, dangerously ill, and that the break-down of his health has disproved his theory. One must go on to find out exactly what is the matter with him, and, if possible, what the cure for the trouble

may be.

The Jewish problem in its larger sense I have defined in the first chapter of this book, and that as I think every one defines it, including all the many Jews who have discussed the matter. It is the presence within one political organism of another political organism at friction with it: the strains set up by such an unnatural state of affairs; the risk of disaster to the lesser body and of hurt to both if it remain unremedied. The true solution therefore is only to be discovered in some policy which will permanently relieve the strain

and re-establish normal relations. The end of such a solution should be the functioning, as far as possible, of both parties, at their ease and without disturbance one to the other.

But this general statement of the problem—that it is the presence to each party of an alien body and the consequent irritation and friction on each—is not enough. We must pursue it more closely and develop it in greater detail, describing how the friction and the irritation are increasing: insisting that they have even become a menace. Then only can we set out to discover as far as possible by analysis what exact character the disease bears and why it is of this character. Only

after all this can we explore a remedy.

When we look round the modern world, say the last twenty years, we discover, in widely separate places, and among very different interests, and inhabiting the most diverse characters, the presence of what is for many a new political feeling: it runs from irritation to exasperation, from grumbling to invective; it is everywhere directed against the Jews. One activity after another, in which the Jews are variously in the right or in the wrong, or indifferent, has aroused hostility in varying degrees—but increasing—and though the danger-spots are still, as I have said, dissociated in the main, yet they are beginning to coalesce and to form large areas inimical to Israel.

It is objected of the Jew in finance, in industry, in commerce—where he is ubiquitous and powerful out of all proportion to his numbers—that he seeks, and has already almost reached, dominion. It is objected that he acts everywhere against the interests of his hosts; that these are being inter-

fered with, guided, run against their will; that a power is present which acts either with indifference to what we love or in active opposition to what we love. Notably is it said to be indifferent to, or in active opposition against, our national feelings, our religious traditions, and the general culture and morals of Christendom which we have inherited and desire to preserve: that power is Israel.

These feelings grew as one example after another of the Jewish strength, the Jewish cohesion, arrived to feed them. How violent they were to become might be seen by taking as a special example their extreme form, called "Anti-Semitism." When we come, later in this book, to examine that modern phenomenon, we shall find it to be not only a proof of the insistence and gravity of the problem we are trying to solve, but also some explanation of its nature.

Upon a world thus already exasperated, and in some large sections exasperated to the point of unreason—for the anti-Semitic drive was, and is, full of unreason—there suddenly fell the double effect of the Bolshevist revolution: a revolution which struck both at the benevolent who would hear no harm of the Jews, and those who had hitherto shielded or obeyed them as identified only with the interests of large Capital. It was a blow in flank under which staggered both the supporters of Jewish neutrality and the dependants upon Jewish finance.

The old Liberal policy still officially held the field; but when this shattering explosion came it compelled attention. Bolshevism stated the Jewish problem with a violence and an insistence such

that it could no longer be denied either by the blindest fanatic or the most resolute liar.

Such was, in its largest lines, the recent historical sequence leading up to the state of affairs we now find. Let us trace that sequence in more detail and from a little farther back.

A lifetime ago, when the Liberal policy was founded and when conditions were favourable to its establishment, the populace might still nourish its traditional antagonism to the Jew, but in the West of Europe his numbers were very limited (only a few thousand in France and England)

combined, and hardly as many in Italy).

He belonged for the most part to the classes that did not come into direct competition with the poor of the large towns. From the countrysides he was absent. He had not attempted to govern his hosts as a politician, nor, in any large measure, to indoctrinate them through the Press. The rapid decline of religion at that time broke down one barrier, and the transformation of the governing classes from the old territorial Lords to the modern plutocracy broke down another. The convention that the Jew was indistinguishable from the citizens of the country in which he happened to live, or, at any rate, from that in which he had last lived, was further fostered by the break-up of that cosmopolitan aristocratic society which had marked the eighteenth century, and which could note and register the movements of prominent individuals from nation to nation. The new industrial fortunes and the new international finance both contributed to the same end, while the Jew also began to compete successfully in every one of the liberal professions without as yet dominating any

of them. No conflicts had arisen between the Jewish race and the national interests of any European people, with the exception perhaps of the Poles; and these were subject and silenced.

It is an illusion to believe that all this great change was Jewish in origin. The Jew did not create it, he floated upon it, but it worked manifestly to his advantage, and we find him at the end of it represented on the governing institutions of Western Europe fifty or one hundredfold more than was his due in proportion to his numbers. The Jews intermarried everywhere with the leading families and, before any sign that a turn of the tide had taken place, they had already achieved that position in which they are now being assailed and to oust them from which such strong efforts are preparing.

Perhaps the first event which cut across this unbroken ascent was the defeat of the French in 1870-1. Not that its effects were immediate in this field, but that a nation defeated is the more likely to raise a grievance, real or imaginary; in seeking a cause for social misfortunes following on its military disasters, it will naturally fix upon an international rather than a national one, and blame its alien population rather than its own. Moreover, the date of the French defeat was also the date on which was overthrown the temporal power of the Papacy. In this also the Jews had played their part. It gave them the opportunity to play a still greater part in the immediate future of the new Italy. Within a few years Rome was to see a Jewish Mayor who supported with all his might the unchristianizing of the city and especially of its educational system.

One small but significant factor in the whole business of these 70's and early 80's—the beginning of the last quarter of the nineteenth century—was the rise to monopoly of the Jewish international news agents, among which Reuters was prominent, and the presence of Jews as international correspondents of the various great newspapers, the most prominent example being Opper, a Bohemian

Jew, who concealed his origin under the false name of "de Blowitz," and for years acted as Paris correspondent for The Times, a paper in those days of international influence.

The first expression of the reaction that was at hand was to be found in sundry definitely anti-Semitic writings appearing in Germany and France.

most noticeable in the latter country.

Their effect was at first slight, though they had the high advantage of extensive documentation. The great majority of educated men shrugged their shoulders and passed such things by as the extravagancies of fanatics; but these fanatics none the less laid the foundation of future action by the quotation of an immense quantity of facts which could not but remain in the mind even of those who were most contemptuous of the new propaganda. In these books special insistence was laid upon exposing what the Jews themselves call "crypto-Judaism"—that is, the presence everywhere throughout Western Europe of men in important public positions who passed for English, French or what not, but were really Jews.

In many cases (I have already quoted the poet Browning and the distinguished family of Arnold) these people were not hiding their religion but had simply drifted from the original Jewish community of which their ancestors had been members, but in most others there was more or less present an element of conscious secrecy. It was evidently the object of those who produced the literature I am describing to attack that secrecy in particular and to undo its effects; and, as I have said, even where their fanaticism was most ridiculed, the vast array of facts which they marshalled could

not be without its effect upon the memory of their

contemporaries.

There next appeared a series of direct international actions undertaken by Jewish finance, the most important of which, of course, was the drawing of Egypt into the European system, and particularly into the system of Great Britain.

Of more effect upon public opinion was the excitement of the Dreyfus case in France and, immediately afterwards, of the South African War,

in England.

The characteristic of the Dreyfus case was not the discussion upon the guilt or innocence of the unfortunate man from whom it takes its title, but the immense international clamour with which it was surrounded. This local affair was made an affair of the whole world, and men took as passionate an interest in it in the remotest corners of civilization as though they had been the principals actually

${\bf engaged}.$

Such a phenomenon could not but astonish the mass of onlookers who had hitherto not given the Jewish question a thought, and when there was added to it the great ordeal of the South African War, openly and undeniably provoked and promoted by Jewish interests in South Africa, when that war was so unexpectedly prolonged and proved so unexpectedly costly in blood and treasure, a second element was added to the growing feeling, not yet, indeed, of antagonism to Jewish power (half cultured France was Dreyfusard, and much more than half England favoured the Boer War at its origin), but of interest in the Jewish question, of curiosity, on the part of the average citizen, who had not hitherto heard of it.

tions they suffered from the fact that Russia, since the partition, governed that part of Poland where they were most numerous, started the new exodus. The movement was a westerly one, mainly to the United States, but there also arose in connection with it a novel growth of great ghettoes in the English industrial towns, more particularly in London, while New York was slowly transformed from a city as free of Jewish population as London and Paris had been in the past, to one in which a good third or more of its inhabitants became either entirely Jewish or partly Jewish.

This vast immigration, which was in full swing just before the outbreak of the great war, and which was adding so active a leaven to the increasing ferment, which had even planted the beginnings of a ghetto in Paris and which was affecting the whole of the West, was supplemented by one more

factor of the first importance.

Modern capitalism, by which the Jew had so largely benefited, but which he did not originate and in which prominent, though few, Jewish names, were so immixed, had for its counterpart and reaction the socialist movement. This, again, the Jews did not originate, nor at first direct; but it rapidly fell more and more under their control. The family of Mordecai (who had assumed the name of Marx) produced in Karl a most powerful exponent of that theory. Though he did no more than copy and follow his non-Jewish instructors (especially Louis Blanc, a Franco-Scot of genius), he presented in complete form the full theory of Socialism, economic, social, and, by implication, religious; for he postulated Materialism.

After Karl Marx came a crowd of his compatriots, who led the industrial proletariat in rebellion against the increasing power of the capitalist system, and began to organize a determined revolt.

Before the Great War one could say that the whole of the Socialist movement, so far as its staff and direction were concerned, was Jewish; and while it took this purely economic form in the West, in the East—in the Russian Empire—it took a political form as well, and the growing revolutionary force in that Empire was equally

Jewish in direction and driving power.

Such was the situation on the eve of the Great War. Men were beginning to be thoroughly alive to what was meant by the Jewish problem. The old security was dispelled for ever; but as yet only a minority, though now a large one, was prepared to deal with that problem and to discuss it openly. All that was official, and particularly the Press, with its vast influence, had as yet refused in any department to face the realities of the position. The convention forbidding public allusion to the Jewish question was still very strong. On the surface it seemed as though the old Liberal policy still stood firm and, indeed, unshakeable. The Jews were in every place of 'vantage: they taught in the Universities of all Europe; they were everywhere in the Press; everywhere in finance. They were continually to be found in the highest places of Government and in the chanceries of Christendom they had acquired a dominant power which none could question. But the challenge against this unnatural position necessarily worked against great odds, it remained private and had great

difficulty in finding expression. None the less, it extended, and by 1914 had become serious.

It looked as though in the presence of such a suffering, which the Jews shared with us, the growing quarrel between them and ourselves would be appeased. Men who had been prominent not only for their discussion of the Jewish problem, but for their direct and open antagonism to Jewish power and even to the most legitimate of Jewish claims, were now compelled to silence. Reconciliation was in the air . . . when, in the very heat of the struggle, came that factor, incalculably important, which now rules all the rest; I mean the factor of what is called Bolshevism.

This new Jewish movement changed the whole face of things and, coming on the top of the rest, has transformed the problem for all our generation.

Henceforth it was to be discussed quite openly. Henceforth it could only become, more and more, the chief problem of politics and give rise to that menacing situation upon a solution of which depends the security of our future.

For the Bolshevist movement, or rather explo-

sion, was Jewish.

That truth may be so easily confused with a falsehood that I must, at the outset, make it exact and clear.

The Bolshevist Movement was a Jewish movement, but not a movement of the Jewish race as a whole. Most Jews were quite extraneous to it; very many indeed, and those of the most typical, abhor it; many actively combat it. The imputation of its evils to the Jews as a whole is a grave injustice and proceeds from a confusion of thought whereof I, at any rate, am free.

With so much said let me return to the affair. What is called "Labour," that is, the direction

By the word "directed" I do not mean any conscious plan. I mean that the Jews, with their perpetual movement from country to country, with their natural indifference to national feeling as a force counteracting class feeling, with their lucid thought and their passion for deduction, with their tenacity and intellectual industry, had naturally become the chief exponents and the most able leaders. They formed, above all, the cement binding the movement together throughout the world. It was they, more than any others, who insisted on a clear-cut solution upon the lines which their compatriot Karl Marx had copied from his greater European contemporaries, and made definite in his famous book on Capital.

But there was all the difference in the world between this intellectual leadership, this organization of socialism by Jews while Socialism still remained a mere theory, and the control and actual management of it in a great State when it passed

from theory to practice.

The words "social revolution" were still but words in 1914 and men did not take them too seriously. But when in 1917 a socialist revolution was accomplished suddenly at one blow, in one great State, and when its agents, directors and masters were seen to be a close corporation of Jews with only a few non-Jewish hangers-on (each of these controlled by the Jews through one

influence or another), it was quite another matter. The thing had become actual. The menace to national traditions and to the whole Christian ethic of property was immediate. More important than all, so far as the Jewish problem is concerned, many who had remained silent upon it on account of convention, avarice or fear, were now compelled to speak. From that moment, in early '17, it became the chief political problem of our time: coincident with, intimately mixed with, but in all its implications superior to, the great economic quarrel on to which it was now grafted.

The story may be briefly told. The Russian State, ill-equipped for modern war, had passed during the end of the year 1916 through a strain which it had found intolerable. Russian Society, after the mortal losses sustained, was upon the eve of dissolution, and the formidable revolutionary movement which had for years left its direction and organization in Jewish hands broke out, for the third time in our generation: but this time

successfully.

After rapidly accelerating phases it settled into the situation which has endured from the early part of 1918 to the present day. In the towns the freely-elected Parliament was repudiated and a "Dictatorship of the Proletariat" was declared. The workshops were in future to be run by Committees, in the Russian "Soviets," and similar organizations were to control agriculture in the villages, where the peasants had already seized the land and were streaming back from the dissolved armies to their homes.

In practice, of course, what was set up was no proletarian Government, still less anything so

The agricultural land was in theory nationalized, but in practice the Jewish Committees of the towns were unable to enforce their rule over it, and it reverted to the natural condition of peasant ownership. But the Jewish Committees of the towns were strong enough to raid great areas of agricultural production for the support of themselves and their troops and of their dependants in

the cities, who had come close to starvation through

the breakdown of the social system.

What followed later is of common knowledge: the attempts at counter-revolution, led by scattered Russians and other military leaders, all failed because the peasants believed that their newly-acquired farms were at stake and eagerly volunteered to defend them, the greatly increased misery of the towns, the slow decline of industrial production (in spite of the most rigid despotism, enforcing conscript labour), and the general

If the motives of the men who thus brought the whole of a Christian State into ruins within a few weeks were analysed, we should, it is to be presumed, discover something of this sort: their main motive was the pursuit of the political and economic ideals of which they were the spokesmen and which already so many of their compatriots, the Jews, throughout the rest of Europe, had espoused—communism so far as property was concerned; the Marxian doctrine of socialist production and distribution; the Socialist doctrine imposed by arbitrary and despotic arrangements, favouring those who had in the past been least favoured. In this economic and political group of motives the leading motive was probably enough, the doctrine of Communism in which these men, for the most part, sincerely believed.

atil
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They also had a certain crusading, or propagandist, ideal running through the whole of their action—the desire to spread Communism far beyond the boundaries of what had once been the Russian State. It is this which has led them to intrigue throughout Central, and even in Western, Europe, in favour of revolution.

Though these were the main motives, other

motives must also have been present.

It is impossible that Committees consisting of Jews and suddenly finding themselves thus in control of such new powers, should not have desired to benefit their fellows. It is equally impossible that they should have forgone a sentiment of revenge against that which had persecuted their people in the past. They cannot but, in the destroying of Russia, have mixed with a desire to advantage the individual Russian poor the desire to take vengeance upon the national tradition as a whole; it has even been said—but denied, and I know not where the truth lies—that Jews were among those guilty of the worst incident which we now know in all its revolting details—the murder of the Russian Royal family—father, mother and girls, and the unfortunate sickly heir, the only boy. Further, it is impossible, with Jewish Committees thus in control of the Russian treasury and of Russian means of communication, that they should not have had some sympathy with their com-

patriots who were so largely in control of Western finance. However sincere their detestation of capitalism (for probably in most of them the opinion is held sincerely enough), it is in the nature of things that one of their blood and kind should, however misguided they may think him, appeal to them more than one of ours. And it is this which explains the half alliance which you find throughout the world between the Jewish financiers on the one hand and the Jewish control of the Russian revolution on the other. It is this which explains the half-heartedness of the defence against Bolshevism, the perpetual commercial protest, the continued negotiations, the recognition of the Soviet by our politicians, the clamour of "Labour" in favour of German Jewish industrialism and against Poland: all that has taken place wherever Jewish finance is powerful, particularly at Westminster.

But, be this as it may, the tremendous explosion which we call Bolshevism brought the discussion of the Jewish problem to a head. The two forces which had hitherto held back the discussion of that problem were that Liberal fiction which had ruled for more than a generation, according to which it was indecent even to mention the word Jew, or to suggest that there was any difference between the Jew and those who harboured him; and, secondly, the fact that the Jews were erroneously regarded by most of the well-to-do people in the West—that is, by most of those who had the control of the Press and therefore of all public expression—as so controlling wealth that they were at once the natural guardians of property and so placed that an attack upon them jeopardized the wealth of

the critic. The man who had gone into the City, or who had his life spent upon the Bourse in Paris, or who was negotiating any great capitalist enterprise, who had to do in whatever capacity with the running of the great banks or with the international means of communication by sea and land, even the man who got his precarious living by writing—each and all had hitherto felt that a public silence upon the Jewish problem was necessary to his private welfare.

Those who recognized the gravity of the problem had hitherto been moved by fear to be silent upon it, at least in public, though in private they were often voluble enough. Those who recognized it in a lesser degree had also been affected by the same fear. Lastly, you had the large class who were under no necessity for restraint, whether from fear or any other cause, but who were quite content to leave things as they were so long as they received their regular salary or dividends, and who were profoundly convinced that any interference with the Jew would imperil those dividends or that salary.

The Jewish Bolshevist movement put an end to that state of mind. The people who had hitherto been silent through avarice, convention, or fear, now found themselves between an upper and a nether millstone. Hitherto they had at least believed that to keep silence was to secure or to advance their economic position. Now they found, suddenly risen upon the flank of that position, a new and formidable Jewish force determined upon the destruction of property. There was no longer any reason to keep silent. There was a growing need to speak. And though the old habit, the old

We must not neglect the very obvious truth that in all this there was ample fuel for the flame. The industrial proletariat throughout the world was equally disgusted and equally ready for revolt. The leadership of the movement may be Jewish but its current was not created by the Jew. To imagine that is to fall into the most childish errors of the "Anti-Semite." The stream of influence arose from the sufferings and the burning sense of injustice which industrial capitalism had imposed on the dispossessed mass of wage earners. They were (and are) naturally indifferent as to whether those whom they hope may be their saviours come from Palestine, Muscovy or Timbuctoo. They are interested in economic freedom: in the doctrine of socialism and in its results, not in the personality of those who guide them.

Their position is comprehensible enough: but my point is, that the directing minority of Western European capitalism which had hitherto been silent upon the Jewish problems from the motives I have described were now released; they were free to speak their mind, and began to speak it. The volume of their protest cannot but increase. The cat, as the expression goes, is out of the bag, or, to put it in more dignified language, the debate will now never more be silenced. It is admitted that the revolutionary leadership is mainly Jewish. It is recognized as clearly now as it has long been recognized that international finance was mainly Jewish; and even those who would tolerate silence upon the one peril will certainly not tolerate

it upon the other.

The danger is, indeed, not over. The debate will take place—that is no peril, but a good; the
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THE GENERAL CAUSES OF FRICTION

THE immediate cause of the new gravity apparent in the Jewish problem is the Revolution in Russia. The completely new feature of open discussion now attaching to it (a thing which would have seemed incredible in England twenty years ago) is the leadership the Jews have assumed in the economic quarrel

of the proletariat against capitalism.

Most people, therefore, on being asked the cause of friction between the Jews and their hosts at this moment will reply (in England, at least) that it lies in the anti-social propaganda now running loose throughout Industrial Europe. "Our quarrel with the Jews," you will hear from a hundred different sources, "is that they are conspiring against Christian civilization, and in particular against our own country, under the form of social revolutionaries."

Such a reply, though it is the almost universal reply of the moment in this country, is most

imperfect  .

The friction between the Jews and the nations among which they are dispersed is far older, far more profound, far more universal. For a whole generation before the present crisis arose, the comparatively small number of men who were hammering away steadily at the Jewish problem, trying to

provoke its discussion, and insisting on its importance, were mainly concerned with quite another aspect of Jewish activity—the aspect of international finance as controlled by Jews. Before that aspect had assumed its modern gravity the reproach against the Jews was that their international position warred against our racial traditions and our patriotisms. Before that again there had been the reproach of a different religion and particularly of their antagonism to the doctrine of the Incarnation and all that flowed from that doctrine. And there had been even, before that great quarrel, the reproach that they were bad citizens within the pagan Roman Empire, perpetually in rebellion against it and guilty of massacring other Roman citizens.

In another civilization than ours, in that of Islam, another set of reproaches had arisen, or rather another species of contempt and oppression. After long periods of peace there would come, in particular regions, the most violent oppression. Within the last few years, for instance, a Jew in Morocco was treated as though he was hardly human. He had to turn his face to the wall when any magnate was passing by. He had to dress in a particular manner to mark him off as something degraded among his fellow-beings. He might not ride through the gate of a town, but had to dismount. There were twenty actions normal to civic life in the Moroccan city which were forbidden to the Jew.

All this is as much as to say that the friction between the Jews and those among whom they live is always present, and has always been present, now latent, now rising furiously to the surface, now grumbling through long periods of uncertain peace, now boiling over in all the evils of persecution—which is as much as to say that this friction between Jew and non-Jew, while finding different excuses for its action on different occasions, has been a force permanently at work everywhere and at all times.

What is the cause of it? What is its nature? The matter is very difficult to approach, because we are not dealing with things susceptible of positive proof. You can prove from historical record that the thing has existed. You can show its terrible effects, ceaselessly recurrent throughout all our history. But it is another matter to analyse the unseen forces which produce it, and any such

analysis can be no more than an attempt

I take it that the causes of this friction, with all its lamentable results, are of two kinds. There are, first, general causes for it, by which I mean those causes which are always present and are ineradicable. Their effort may be summed up in the truth that the whole texture of the Jewish nation, their corporate tradition, their social mind, is at issue with the people among whom they live. There are, next, special causes, by which I mean social actions and expressions which lead to friction and could be modified, the two chief of which are the use of secrecy by the Jews as a method of action and the open expression of superiority over his neighbours which the Jew cannot help feeling but is wrong to emphasize.

I will deal with these in their order, and first consider the general causes; though I must admit at the outset that a mere summary of them is no sufficient explanation of the phenomenon. There would seem to be something more profound and even more mysterious about it. For it will be universally conceded that, while the closest intimacy and respect is possible between individuals of the two opposing races, the moment you come to great groups, and especially to the popular instinct in the matter, the gravest friction is apparent. It is an issue too deep than to be accounted for by mere differences of temper. It is as though there were some inward force filling men on either side, not indeed with necessary hostility—it is against any such necessity that all this book is written—but certainly with conflicting ends.

It is first to be noted that most of the accusations made against the Jews by their enemies and most of the very proper rebuttals of those accusations advanced by the Jews and their defenders, miss the mark because they attempt to put in abstract form what is really something highly concrete. And this is equally true of the praise bestowed upon the Jews, of the special virtues ascribed to them and of the denials of these virtues.

They miss the mark because they attempt to express in terms of one category what should be expressed in terms of another. They are doing what a man does when he compares two pictures by their outline while in point of fact their interest lies in colour, or when he affirms something of a tune the fundamental point of which something is not the air at all but the instruments upon which it is played: as who should say that "God save the King" was "shrill" because he heard it played on a penny whistle or "booming" because he heard it played on a violoncello. The real point to note is not that the Java appear to us (or we to them)

to possess certain abstract qualities and defects, but that in their case each quality or defect has a special character, a special national timbre which it lacks in ours.

Thus you will hear the Jews arraigned by their enemies for three such vices as cowardice, avarice and treason—to take three of the commonest accusations. You examine their actions and you find innumerable instances of the highest courage, the greatest generosity and the most devoted loyalty: but courage, generosity and loyalty of a Jewish kind, directed to Jewish